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a Values-Based Approach in Lake 
Turgoyak, Southern Urals, Russia
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Abstract: Surrounded by mountains and forests, Lake Turgoyak in 
the Southern Urals (Russia) is a popular tourist destination. How
ever, the many resorts and camps as well as the high number of visi
tors have had a negative environmental impact on the lake.  Taking 
Lake Turgoyak as a case study, the research examines the values 
in the humangeosphere relationship, framed as a geoethical di
lemma revisiting the concept of the noosphere. The formulation of 
geo ethical dilemmas, as a way to explore the values that underpin 
the technocratic artifacts on which humans relate to the geosphere, 
reveals a spiritual dimension that shapes cultural identities that, in 
turn, unfold in ecoideologies of resistance in hope. 
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L ake Turgoyak is a small lake at the foot of the Southern Urals 
(figure1);asacred,megalithic,ancientplaceandasiteofpilgrim-

agefortheOldOrthodoxBelievers(staroobriadtsy),descendantsof
theEasternRussianOrthodoxChurch.Calledthe“smallerbrother”
ofLakeBaikal,LakeTurgoyak(Russ.OzeroTurgoyak)wasthehome
oftheBashkirtribes,awitnesstoRussianminingcoloniesandhostto
anearbySovietmissilefactory.ThelakeislocatedintheChelyabinsk
province,borderingEuropeandAsia.Thisisoneofthehighlydevel-
opedindustrialregionsofRussiawithmainrailwaysandautomobile
roadsthatconnecttheEuropeanandAsianpartsofRussia.According
tosomeinvestigations,theregionisoneofthemostpollutedinthe
wholecountry.1
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BeingaroundsixtymillionyearsoldandformedduringthePaleo
gene,LakeTurgoyakhasanareaof26.4squarekilometers(width6.3
kmandlength6.9km)andis34metersindepth.Thelakehasnoout-
flowsbecauseofthefallinthewaterlevel.Thelake’srechargecomes
frombothrunoffsandhydrogeologicalrecharge,butthegroundflows
areunknown.LakeTurgoyakisknownforhighwatervisibility,which
reachestwelvetonineteenmeters(beingthesecondclearestlakein
Russia,aftertheBaikal).Thewatercontainspracticallynomineralsalts,
leavingitsoft;ithasmedicinalpropertiesbecauseofradonspringsin
thearea.WeisbergandZakharov(2001)documentedtheoutstanding
biodiversityaroundLakeTurgoyak.

ClosetotheMashgorodokneighborhoodofMiasscityandtothe
smallvillagethattakesitsname,LakeTurgoyakisapopulartourist
destinationwithmanyresortsandcamps;theannualnumberoftour-
istsreaches3.5million,withpeakvisitingtimesinthesummerseason.
Theareahaspoorinfrastructure:theroadsarenarrow,andthereare

Figure 1. Map indicates the location of Lake Turgoyak in the Southern Ural 
Mountains between Ufa and Chelyabinsk. Source: “The Ural Mountains,” n.d., 
http://www.rusnature.info/reg/13_3.htm.
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noparkingplaces;somesummercampshaveproblemswithsewageor
organizedgarbagedisposal;thepublicbeaches’waterandshoresare
heavilypolluted(figure2).Theprivatecitizensundertaketheconstruc-
tionofresortsandholidayhomesnearthelakeandclosetoitsshores,
causingaconsiderablenegativeenvironmentalimpactonthelandscape
(Lagunov2005).

Thissituationmakesitevidentthatthechallengesfacedbythe
lakeandbyitsinhabitantsarenotseparatebutratheranecological
oneisnuclear(Francis2015,JesuitSocialServices2018;Nasr1997)that
putsthevaluesinhowhumansrelatetonatureatstake.Althougha
valuebasedapproachhasbeenlargelyignoredonnaturalresource
governanceissues(Glenna2010),afundamentalissueremainsincon-
sideringtheintrinsicvalueofnature;thevalueofnatureinitselfrather
thanwhatwedowithit(valueofuseorvalueofexchange)(Kovel2007),
andwhichlargelydependsonhowhumansrelatetoeachotherinprof-
itingfromnature.

Environmentalandsocialrelatedchallengesrelyontechnology,but
technologyisnotenoughtotackleecologicalproblemsbecausethese
problemsinvolvethevaluesinthehumannaturerelationship,which

Figure 2. Map shows the degree of anthropogenic transformation on the 
coastal areas of Lake Turgoyak, with levels from one min to five max because 
of the recreational activities. Source: Lagunov 2019.
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refertohowhumansrelateamongthemselvesandtheethicsthatde-
terminethecoreoftheserelationships(Bellaubi2020;Kortetmäki2017).
Paradigmsarebasedonarchetypalvaluesthatdefinehowweinterpret
andunderstandtheworld(ourworldview)and,subsequently,justify
ourattitude(Kuhn1970;Riechmannetal.2019).Thecurrentdevelop-
mentparadigmofTechnopoly(Postman1993)reliesonatechnocratic
politicalandeconomicstatusquoandissustainedbytheexistingand
highlyspecializededucationalsystem2thathasnegativeimpactson
society,asarguedbyOrtegayGasset(Delgado2010),andwherenature
isseenasaresourceunderutilitarianinstrumentalvalues(“toprofit
from”or,apparentlylessdamaging,“tomakesustainableuseof”).Itis
underacurrentscientismfallacydisguisedundertechnocraticartifacts,
fromsophisticatedsocialecologicalmodelingtorefinedparticipatory
Habermasiandeliberationconsensusapproaches,passingbyinstitu-
tionalreformprocesses,andevenpowerinequalitystruggleswhereby
technopolystandsasadevelopmentparadigm.Evenwhenachange
inproductiontechnologyisnotsufficienttoachievesustainability
(Daly1987),thescientismtechnocraticfallacymakesusbelievethat
technologyisthesolutiontohumannaturechallengesregardlessof
thevaluesbehindit.Inthistranshumanistsociety,“technolatry”and
consumerismgohandinhand(Ballesteros2018).

Considering thecurrentsocialandenvironmentalsituationof
LakeTurgoyak,aswellasthepossiblelimitationsof—thecurrenttech
nopolyparadigminovercomingthecurrentecologicalchallenges,it
seemsimportanttoexplorethehumanrelationshipwithLakeTurgoyak
fromavaluesbasedapproach.Thisinvolvesanunderstandingofthe
valuesunderpinningthisrelationshipandtheirevolutionintermsof
howtheyaretransmittedandtransformedand,so,theultimatereason
forthesevalues.Thesocietalconcerndrivingtheresearchisthatthis
understandingmayhelptoimprovetheecologicalsituationinLake
Turgoyak(figure3).

Methodology

Theresearchfollowsabductivereasoninganddevelopsintoaparticipa-
torycasestudythatservestobuildageoethicaldilemma.Thedilemma
exposesthevaluesinhowlocaldwellersrelatetoLakeTurgoyakand
arelaterinterpretedinlightofthenoosphereconceptsupportedby
fieldresearchofinhabitants’feelings,beliefs,values,andthoughts
expressedbythemselvesininformaltalks(Carson2009).Abductive



62 Sibirica

Francesc Bellaubi

reasoninginvolvesinterpretativeepistemologiesthatinsistfactscannot
beunderstoodindependentlyofhowweobserveandunderstandthem
(Carson2009).Inotherwords,ratherthanadeductiveorinductive
process,abductivereasoningtriestomakesenseofobservationsand
livedexperiencesencapsulatedinageoethicaldilemma,thusinterpret-
ingtherealityinlightofthenoosphereconcept.

The Geosphere and the Noosphere

Humannature relationshipshavebeenexploredconsideringevo-
lutionarybiology, socialeconomics,evolutionarypsychology,and
environmentalismresearchfields(Seymour2016).However,itisimport-
anttorethinkthisrelationshipinlightofposthumanistdiscoursesthat
considertheroleofscienceandtechnologyasasteptowardovercoming
thehumanspeciesthroughgeneticmanipulationandartificialintelli-
gence(Ballesteros2018).Thecomplexityofhumannaturerelationships
showsthatamanmadeenvironmentbuiltontechnocraticartifactshas
aboomerangeffectonsocialandenvironmentalaspectsthatcannotbe
underestimated(Yanitsky2018b).Althoughhumanintentionalismand
puremasteryofthetechniquemaycoexistunderapraxeologyposi-

Figure 3. View of Lake Turgoyak from Miass (courtesy of A. Baygusheva 2016).
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tion(PradaRodríguez2019),itseemsappropriatetoborrowtheterm
sociobiotechnicalsystems(SBTS)(Yanitsky2018b)toconsiderhybrid
systems;wheretheroleofhumantechnocraticartifacts,orthewayhow
humansrelatetoeachotherthroughtechnologyandknowledge,insti-
tutionalizedframeworksandstrugglingpowers,arekeyinlookingat
therelationshipwithnature,notonlyintermsofinteractionsbutalso
inametabolicsensetransformingbiogeochemicalcycles.

Consideringthedoubtlesshumanconnectednesstonature(Sey-
mour2016)andtheideathattheworldshouldbeconsideredasawhole
thatcomprisesthetotalityofhumanrelationships(Yanitsky2018b),
someculturaltraditionsassignsacredvaluestohumansandnature
(RamisPujoletal.2015)inasuchawaythatenvironmentalismopens
apersontothediscoveryofthespiritualsenseofthehuman(Burgui
2011).ThissuggestsSBTS,representinghumanandnaturerelations
throughtechnocraticartifacts,maybefurtherexploredconsidering
theirunderlyingspiritualvalues.

Intherelationshipbetweenhumansandnature,especiallywhen
referringtothemanagementofgeoresourcesandtheirgovernance,the
geosphere(theabioticentityofnature)playsanimportantrole.3Finite
materialgoodsorconditionallyrenewableenvironmentalservices
(AlfsenandLorentsen1987)sustainourcurrentdevelopmentpatterns
andmanmadeactivitiesthatbenefitthesegeoresourcesimpactonbio-
geochemicalcycles.Inturn,thesecyclesaltergeophysicalprocesses
affectingthemostvulnerablepopulations(UNU2007),makingthe
humangeosphererelationshipthroughtechnocraticartifactsacom-
plexhybridSBTS.Besidesthinkingintermsofwater,soil,rocks,and
mineralsasgeoresources,thegeosphereacknowledgesthegeodynamic
processesintheinterfacebetweenthelithosphere(therocksandsoils
cycle),thehydrosphere(thewatercycle),andtheatmosphere(theair
cycle)(WilliamsandFerrigno2012),asthesubstrateofthebiosphere
(Vernadsky1945).Thegeospheresupportsthelivingmatterbutalso
generateslifeinasocial,cultural,andspiritualcommunitysense,and
theexpressionofitsmultiplemanifestationsintermsofrivers,lakes,
andmountainsmaybeconsideredascommonbeings(Bellaubiand
Bustamante2018).Geoethicsconsistsofresearchandreflectiononthe
valuesthatunderpinappropriatebehaviorsandpractices,wherever
humanactivitiesinteractwiththeEarthsystem(DiCapuaandPeppo-
loni2019;PeppoloniandDiCapua2015)andsetsthemoralbasisinthe
relationshipbetweenhumansandthegeosphere.

The relational aspect between humans and the geosphere is
introduced by Bellaubi and Bustamante (2018) using the concept
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ofgovernability(Kooimanetal.2008)regardingthequalitiesofthe
objectofgovernance(thesystemtobegoverned),itssubject(thegov-
erningsystem),andtherelationshipbetweenthetwo,appliedtothe
humangeosphererelation.Accordingtothisdefinition,geosphere
governabilityreferstotherelationbetweenhumansandthegeosphere
through the technocraticartifactsand technocracies,meaning the
governanceandinstitutionalmodels,theepistemologicalknowledge
frames,andtheenvironmentalmilieu(Rutherford2017)reflectedinthe
sociodynamicsofpowerasymmetriesandstrugglesbetweenhumans.
Thisunderstandingofthehumangeosphererelationshipiscloseto
theinterpretationoftheNoosphere(Vernadsky1945)madebyRus-
sianmathematicianNikitaMoiseev(1989)asEarthsystemgovernance
(Rindzevičiūtė2018).

TheNoospherereferstotheworldtransformedbytheenergyof
humanculture(Vernadsky1938,2012).Itisproducedandmaintained
bytheincreasingcomplexityofhumaninteractioninsociocultural,
biophysicalenvironments(Wyndham2000).Thenoosphereisoftende-
finedas1)thebiospheretransformedbyhumanknowledgeandaction
(humanmindasthemostpowerfulgeologicalforce[Vernadsky1945]);
2)thespiritualembodimentofhumanthoughtintoaunifiedwhole(an
evolvingcollectivehumanconsciousness[TeilharddeChardin1956]);
and3)aselforganized,selfregulatingsystemonaplanetaryscale(see
“autopoiesis,”[MaturanaandVarela1984]),characterizedbyastruc-
turalandfunctionalunityofnaturalandsocialsubsystems.Inthis
latterdefinition,itsmemoryandregulatorarethoughtofasunified
socialintelligence(Khairullinaetal.2019).However,“farfrombeing
contradictoryguidinginterpretations,theconceptofNoosphererep-
resentsaunifiedinterpretationofhumanity’srelationshipwithNature”
(Serafin1987),aimingto“provideacomprehensivetheorythatexplains
theintegrationofcultureandnaturalscienceasaglobalphenomenon”
(Westbroek1991,citedinSamsonandPitt1999).

The Geoethical Dilemma

Thegeoethicaldilemmaisageoprospectiveanalysismethod(Voiron
2012)toexplorethehumangeosphererelationshipunderavaluesbased
approach(BellaubiandLagunov2020).Geoethicaldilemmas(Badera
2015;BurguiandChuvieco2017;Falck2016;Gampel2005;Maroneand
Peppoloni2017;Nikitina2014,2016;Peppolonietal.2019)arenotabout
“optimal”allocationofgeoresourcesmanagementbut,rather,exploring
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thevaluesthatunderpinthehumangeosphererelationshipthrough
technocraticartifacts.Underthisview,theauthordefinesgeoethical
dilemmasastheethicalattitudethatresultswhendifferentvalues
inhowhumansrelatetothegeosphere,byrelatingtootherhumans,
areputatstake.To lookat thevaluesof thingsmeanstoconsider
ourattitudeinthehumangeosphererelationship.Rationalizationof
instrumentalutilitarianandintrinsicconstitutivevaluesmayberep-
resentedbyarangeofattitudesdependingonwhetherweconsider
thehumangeosphererelationshipintermsofgeoresourcesanden-
vironmentalservicesorthegeosphereasacommonbeing.However,
attitudesareconfrontedwithsocialcostsorgainsthatdefinetech-
nocraticalternativesandgivecredibilitytoourchoice(e.g.,different
attitudesofconservationandpreservationmayresultinanaturalpark
orprotectedareaastechnocraticchoices,dependingonthesocialcost/
gainsinvolved).4Inturn,credibility(Knottetal.2008)fosterscultural
changeasabasisfor“new”behavioralpathsinourrelationshipwith
theGeosphere(BellaubiandLagunov2020).

Itisimportanttonotethatattitudesaretheresultofrationalization
ofvaluesthatmayormaynotmirrorthestakeholders’values.5 The 
rationalizationofvaluestriestogiveasenseofcoherencetothehuman
agency,asmentionedbyAntonovsky(1987,citedinGolembiewski2010)
intermsofcomprehension(apprehensionoftheenvironment),man-
ageability(controlontheenvironment),andmeaningfulness(senseof
selfintheenvironment).Environmentrefersnotonlytothephysical
senseofthegeosphereasaconceptualspatialrepresentationbutalso
tosociallyconstructedrelationsinhowhumansrelatetothegeosphere
manifestationsthroughotherhumansasaculturalsymbolicrepre-
sentationalspace.Thisembeddedness,highlightedbyLefebvre(1991)
andSoja(2010)asasocialproductionofspace(Fuchs2019),makesit
evidentthatperceptionsofthegeospherebysensationsdifferfrom
thoseexperienced,conceived,andinfluencedbyacollectivegroupor
community.

Geoethicaldilemmasarerepresentedasamatrixwherecombined
alternativesproducegeoprospectivescenarios(HouetandGourmelon
2014)definedintermsofgeospheregovernability,meaningmanmade
impactsonthebiogeochemistrycyclesofthegeosphereresultingin
thealterationofgeodynamicprocessesonvulnerablesocioeconomic
activities.

ThegeoethicaldilemmaofLakeTurgoyakbuildsonthedevel-
opmentofaparticipatorycasestudyconductedunderasociological
interventionapproach(Touraine1980)thatbringstogetherquantitative
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andqualitativedatafromdifferentsources,suchasinformaltalkswith
localresidents,oralhistories,bibliographicreview,andfieldobser
vations,thatiscontemplationduringnaturewalks.Thedatacollection
ceasedonceinformationbecamelargelyredundant(Dougherty2019).
Theuseofdifferentsourcesallowedcrossreferencingofinformation
toenhancethecoherenceoftheresults(BellaubiandVisscher2016).

Informaltalkswerecarriedoutbetween2015and2019withpeople
fromTurgoyakvillageandMashgorodok.Duringthistime,theauthor
metwithscientists, teachers,artists,writers, local residents, local
authorities,representativesofcitizens’associations,privatesectoren-
trepreneurs,smallfarmers,localhunters,peopleinpubliclife,andlocal
activists,henceforthreferredtoasinterviewees(theirnamesremain
confidential). Intervieweeshaddifferentethnicorigins (Russians,
Bashkirs)andreligiousbackgrounds(Muslims,OrthodoxChristians,
oratheists).Thetalksweredevelopedintheformofstorytelling,ex-
pressingpersonalopinions,perceptions,andselfattitudesabouttheir
personalrelationshipwiththelake,politicalandmanagementissues
concerningtheenvironmentalmanagementofthelakeand,insome
cases,sharedtraditionalnarrativesandfolkloresaroundthelake.

Specialconsiderationneedstobepaidtothewaytheseencounters
tookplace.Theyweredoneduringanormaldailyroutinewithpeople
withoutpreviousarrangementsandsometimestookplacemorethan
onceduringdifferentperiodsoftheyear.Thetalksstartedastrivial
conversationstogleanmoredetailregardingtheenvironmentalsitua-
tionofLakeTurgoyak,toforeseepossiblesolutionsandthechallenges
inimplementingthemaccordingtotheinterviewees’opinions.The
ultimatequestionistogetintothewhysomethingneedstobedoneto
improvethesituationbyconsideringthedifferentvaluesinhowlocal
dwellersrelatetothelake(figure4).Theunfoldingconversationfollows
thepathoftheIgnatianPedagogybyseeingtheproblemscientifically,
evaluatingtheethicalattitudes,reflectingontheirmeaning,andacting
toattaineffectiveecologicaljustice(HealingEarth2021).

Inaddition to the informal talks, theauthordeliveredseveral
publicspeeches,oneorganizedbythemunicipallibraryofTurgoyak
village,oneattheMashgorodokYouthCentre,andoneatanacademic
conferenceinSouthUralStateUniversity,whichservedtoexposeand
correctfindingsandtoreceivefeedbackbywelcomingquestionsand
answersfromthepublic.6InhisroleasforeignadvisertotheMunici
palCouncilofMiassandtotheMinistryofEcologyofChelyabinsk
region,theauthorwasinaprivilegedpositiontogaininsightintothe
understandingofthesituationonthepoliticalinterestsandpriorities
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ofthelocalauthoritiesregardingtheongoingenvironmentalplanning
aroundLakeTurgoyak.

The Case Study of Lake Turgoyak

AccordingtoLagunov(2004),LakeTurgoyakexperiencedfourlarge
ecologicallyhistoricalperiods(Lagunov2004).Thefirstperiodstarts
withthefirstdwellersontheshoresofthelakearoundtheStoneAge
(althoughtheexactchronologyisamatterofdiscussion[Grigorievand
Vasina2010])totheminingcoloniesintheeighteenthcentury.7During
thislongperiod,thelakewasconsideredbothsacredandforbidden
bytheoriginalBashkirinhabitantsoftheregion;Vera(Faith)Island
locatedontheeastsideofthelakehostsmegalithicstructuresdating
fromtheStoneAge(figure5).Duringthisperiod,relationshipswith
thelakewerebasedonfolklorenarratives.Thus,“TheIslandofFaith—
theenergeticheartofthevalleyandlake—servedasthekingdomof
thedead.Ancientpeopleburiedtheretheirleadersandthentheline

Figure 4. Locals bathing in Lake Turgoyak on a summer evening (courtesy of 
A. Baygusheva 2016).
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betweentheworldofthedeadandtheworldofthelivingwasvisible
andmaterial”(Tsepaeva2011:24).Environmentalmanagementcould
becharacterizedbyastrongconnectiontonatureandpreservationof
theplace.Duringthistime,almostnomanmadeimpactexistedonthe
lake,withthelakefollowingnaturalspillcyclesoverthelowerlands
anddrainingintotheMiassRiver.

Duringthesecondperiod,theregionaroundLakeTurgoyakwas
colonizedbyRussianminers.Theregion,richinminerals,suchas
gold,quicklyturnedintoaflourishingminingcenter.Thenewcomers
cameintocontactwithBashkirs,whohadadeepspiritualawareness
ofnature,thusbringingdifferentvaluesintoaconfrontation.By1831,
thevillageofTurgoyakhadninetyhouses(Samoilova2012,2016),and
duringthenineteenthcenturyVeraIslandhousedanOldBelievers
Orthodoxmonastery,whichremainsaplaceofpilgrimagetothisday
(figure6).Inthisperiod,managementinvolvedthescientificandtech-
nologicaldiscoveryofnaturedrivenbytheRussianEmpire’sambitions
topositionitselfbetweentheWesternpowers.Impactsontheenvi-

Figure 5. Vera Island Megalith in Lake Turgoyak dating from the Stone Age 
(courtesy of A. Baygusheva 2016).
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ronmentduetorecreationalactivitieshavebeendocumentedsincethe
beginningofthetwentiethcentury(Sementovsky1916).

ThethirdperiodcomprisestheSovietera,whichwascharacter-
izedbythemasteryandcontrolofnatureasaformofmanagement
(Josephsonetal.2013).Thestateplayedapredominantroleincon-
trollingthoseactivitieswherescientificandtechnocraticelitesatthe
serviceofthestateexploitednaturalresourcesforahigherideological
objective.Duringthistime,Miassdevelopedintoacomplexindustrial
centerwiththeUralAZcarfactoryandtheMakeyevRocketDesign
Bureau inMashgorodok.The1960switnessedan increasingenvi-
ronmentalconcerntoprotectsomenaturalplaceswithintheregion.
Thus,ontherecommendationofChelyabinskscientists,in1961Lake
Turgoyakwasdeclaredanaturalmonumentofregionalsignificance
(Lagunov2008).Thisepochisalsomarkedbythreebigenvironmental
nuclearcatastrophesintheChelyabinskregion:thedirectdischargeof
liquidradioactivewasteintotheTechaRiver(1949–1956),theKyshtym
accidentin1957,andthetransportofcontaminatedsedimentsfrom
LakeKarachayin1967.Fortunately,theaccidentsdidnotdirectlyaffect
LakeTurgoyak.

Figure 6. An Orthodox baptism by Old Believers on the shores of Lake 
 Turgoyak. Source: Kornilova 2006.
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ThefourthperiodcoversmodernRussia,infusedbyanostalgic
feelingofapatriotichistoricembeddedrenaissance(Laruelle2017).Oli-
garchelitesdominateandcontrolthenaturalresources,aswellastheir
productionanddistributioninthemarket.Economicdevelopmentand
economicbenefitsareprioritizedovertheprotectionofnature,which
provokesenvironmentalconflicts,suchastheEasternSiberia–Pacific
Oceanoilpipeline.8Nowadays,LakeTurgoyaksuffersfromconsid-
erablelevelsofanthropization,creatingpublichealthconcerns(for
example,duringthesummerof2019,swimmersreportedproblems
followingaconsiderableincreaseinalgae,andthenewswasreported
inseverallocalandregionalnewspapers).9Theenvironmentalissues
rangefromlackofenvironmentalawarenessamongthevisitorstode-
ficientinfrastructure,suchassewageandsmallwastewatertreatment
plants,solidwastecollectorsandwasterecycling,oruseofalternative
cleanenergiesforhotelsandcampsites.However,thissituationisnot
new;areportonthestatusoftheecosystemofLakeTurgoyakin1997
alreadyhighlightedthebadenvironmentalstateofthelake(Tkachev
etal.1997),pointingtothedisruptionofthewaterbalanceandthe
changesoccurringtothelake’secosystemsduetoafurtherincrease
inthecontentofbiogenicsubstancesandtheincreasingtrophicity
ofthelake.Anotherenvironmentalimpactonthefaunaandfloraof
LakeTurgoyakisrelatedtoKarabash’scoppersmelterlocated80kilo
metersfromMiass.ThewastematerialfromKarabashishighinsulfide
minerals,whichcreatesatmosphericpollution(acidrain)thatreaches
LakeTurgoyak(Adeyetal.2011).TheterritorysurroundingKarabash
isassessedasanenvironmentaldisasterzone.Nevertheless,thereare
ongoingprotectionefforts,suchasgivingthelakethestatusofaspe-
ciallyprotectednaturalarea(GovernmentoftheChelyabinskRegion
2007)andincorporatingitaspartoftheMountainousUralsBiosphere
Reserve.10

Thereasonsforsuchacriticalenvironmentalsituationrelateto
unclearlaws,thelackoftransparencyonenvironmentaldecisionsby
publicauthoritiesaswellasthelackofastrategicenvironmentaland
developmentvision.Thelatterisexplainedbythefactthatthelake
hasdifferentlegalowners:themunicipalauthoritiesandthefederal
forestryagency,whichmakesitcomplicatedtoapplyenvironmental
normsandregulations.Indeed,asinmanyotherregionsintheRussian
Federation,themainecologicalproblemsrelatetothedelineationof
powers,responsibilitiesandaccountabilityscatteredindifferentlaws,
andsometimesunreasonableassignmentofpowersonenvironmental
issues(municipalgovernmentsaredeprivedofthepowertoexercise
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environmentalcontrol)(KurlyandskayaandGolovanova2012).Asa
result,themanagementofthelakeispoliticallycontested.Theactivists
ofthelocalenvironmentalNGO“SaveTurgoyak”constantlyobserve
numerousenvironmentalinfringements,andtheyinformthelocal,re-
gional,andevenfederalauthorities,makingthoseinfringementspublic
viasocialmediachannels.11

Results: The Geoethical Dilemma of Lake Turgoyak

ThegeoethicaldilemmathatsurroundsLakeTurgoyakreferstoitsuse
forrecreationalactivitiesthatdonotcontrolandlimittheanthropogenic
load(seeBellaubiandLagunov2020).Thelakeisseenbymanyonly
asarecreationalcommodityunderautilitarianinstrumentalvalue.
Evenwhenenvironmentalprotectionsolutionscouldbeimplemented
forsustainablerecreationalactivities,manyenvironmentalandsocial
questionsariseregardingchangingpatternsinwaterqualityrecovery
andsoilpollutionabsorption,orerosionrates,aswellasthedegreeof
socialacceptanceregardingproposedmeasures.12Suchmanagement
optionsstilltendtoconsiderthelakeasageoresource.

Consideringtheactualhightourismdemandonthelakeandthe
hydrologicalcharacteristicofthelakewithnooutletforthewater,
technocraticsolutions(greenengineering)couldinvolveverycontro-
versialsocialdecisions.Furthermore,thereexistsdistrustbetween
localresidentsandauthoritiesregardingtheirrespectivecapacities
todosomethingabouttheecologicalproblem,aswellastherebeing
possiblehiddenpoliticalagendas.Regulatorymeasuresandeconomic
sanctionsandincentives,suchassurveillanceandcontrolofvisitors
andentrancefees,remainchallenginginalargeopenareaandmayre-
quireconsiderableinvestmentwithaburdenonprivateentrepreneurs.
Althoughnaturebasedsolutions(CohenShachametal.2019)mayoffer
anarrayofpossibilities,avaluesbasedapproachformulatingageo
ethicaldilemmatoexploreculturalchangemayopennewperspectives
inseekinganewrelationshipbetweenhumansandthelakeratherthan
immediatesolutions.

Themainstakeholders involvedarevisitorsandtourists, local
dwellers,thelocalNGO“SaveTurgoyak”concernedabouttheenvi-
ronmentalstateofthelake,andthelocalauthorities,togetherwiththe
privatetouristsector,whomainlylookatthelakeasaneconomicdevel-
opmentopportunity.Touristscanbemainlydividedintotwogroups:
localsandvisitors.Theformermakeshortvisitstorecreationalcamps
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(forafewdays)orjustcamparoundthelakefortheweekend.Thelatter
maynotbefamiliarwiththeexistingenvironmentalproblems,and
theyusethelakeasaseasonaltouristdestination.Inpractice,these
twogroupsareconsideredthesameintermsofthenegativeenviron-
mentalimpactonthelake.Localdwellerssympathize,toagreateror
lesserdegree,withthemainenvironmentallocalNGObecausetheyare
seenbythelocalsasdoingsomethingabouttheexistingenvironmental
problems(forexample,garbagecollectioncampaigns).Ontheopposite
side,localauthoritieslookintentlyattheNGOasenvironmentalactiv-
istsconfrontingauthority13.Finally,theprivatesectorgroupscomprise
anumberofentrepreneurialactivitiesofdifferentbusinessmenwith
certainfriendlyrelationshipswiththeauthoritieswho,inturn,see
businessmenasactorsofeconomicdevelopmentintheregion.

Thegeoethical dilemma is presented in the formof amatrix
representingfourpossiblescenariosinthehumanTurgoyakLakere-
lationshipintermsofassociatedenvironmentalimpactsonthelake
(referredasI)andsocioeconomicvulnerabilityonhumanactivities
(referredasV),andthereforegeospheregovernability.Thesescenarios
resultfromcombiningattitudesbasedonutilitarianorintrinsicvalues
thatlookatthelakeintermsofageoresourceorintermsofacommon
being,respectively,thatinturnarenotexemptfromthesocialcoststhat
resultfromthestakeholders’attitudes.ThelocalNGOSaveTurgoyak
takesaclearstandtoenforceenvironmentallawsandholdpoliticians
accountable,askingformoretransparencytoprotectthelake.This
confrontsthelocaldwellers’acceptingpassivitythroughanattitude
ofdismayandfeelingpowerlesstowardthelocalauthorities,which
acceptrecreationandtouristicpractices.Forlocalresidents,adopting
anattitudesimilartotheSaveTurgoyakactivistsmaybringassoci-
atedsocialcostswithunintendedconsequences;forexample,tourists
maystopvisiting the“lake,perceiving local residentsas trouble
makersalongwithenvironmentalactivistsand,eventually,apotential
conflictbetweentheinhabitantsandthelocalauthoritiesmayarise.
Intervieweesalsostronglyexpressedthat“peopleknowweneedtodo
something[aboutthelake],”andmeetingswithdifferentstakeholders
indicatelocalswouldprefera“cleaner”Turgoyak.Initsturn,thelocal
authoritieshaveasimilarattitudetowardinstrumentalvaluesbecause
acceptingcurrentrecreationalpracticesinvolvesaquickeconomicrate
ofreturn,whichisinlinewithbusinessinterests.

Thematrixintable1depictsthefourdifferentpossiblescenarios
inthegeoethicaldilemmaofLakeTurgoyakthatmayvaryaccording
todifferentattitudesadoptedbylocaldwellersandauthoritiesintheir
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relationshipwiththelake.Scenarioonerepresentsthecurrentsitua-
tioninthehumanTurgoyakrelationship.Thisscenariomaypotentially
leadtoasocioenvironmentaltragedy.Scenariofourrepresentsthebest
geospheregovernabilityoutcomeintherelationshipbetweenthelocal
dwellers,theauthorities,andthelake,althoughitmayinvolveconsider-
ableprivateandpublicinvestmenttorestorethenaturalenvironmentof
thelakeaswellimplementationofprotectionmeasures.Althoughthe
environmentalandsocioeconomicbenefitsofscenariofourareobvious
forallstakeholders,thecurrentstakeholdersarelookingatthelakeasa
georesourceleadtoscenarioonewithanegativeenvironmentalimpact
onthelakeandhighsocioeconomicvulnerability.

Inordertoreachtheoutcomesofscenariofour,thelocalauthorities
andlocaldwellersneedtoconsidertheintrinsicvaluesofthelake.This
meansenactingasolidarityprinciple(Tischner2005)underwhichlocal
authoritiesandresidentsexpecttheother’sattitudedoesnotreflect
selfinterestinadoptinginstrumentalconsumerismvalueswithregard
tothelake.Instead,theyseekacommongoalaccordingtosharedvalues
forabettersocioenvironmentaloutcomeinthehumangeosphererela-
tionship.Solidarityispossiblewhenthecommonvaluesaresharedby
acommunitybyengaginginanecumenicdialogue,adialogicdialogue
ofvalues(Küng1991;Melloni2012;Panikkar1999),increasingcredibil-
ityscenarios,andcreatingculturalchange(Knottetal.2008;).Cultural
change isbasedoncultural capital (BourdieuandPasseron1978),

Table 1. Impact and vulnerability matrix in the Human-Turgoyak geoethical 
dilemma
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developingageoethicforwardattitudetowardtransformingthevalues
inhowhumansrelatetothegeosphere(Bellaubi2020;McIntoshand
Carmichael2016).Solidarityasculturalcapitalmeansgoingbeyond
cooperationinsharingbenefitsongeoresources.Solidarityfocuseson
recognizingthelakeasacommonbeingandmeansthathumans’atti-
tudeswouldreflecttheintrinsicvaluesofthelake,notasaresourceto
profitfrom(e.g.,apopulartouristdestination)butasamanifestationof
thegeospheretotakecareof.

ThedialoguearoundLakeTurgoyakmayunfoldinaparticipa-
toryandreciprocalprocess,meaningthemorethelocalauthorities
showopennesstolistenandacceptothers’pointsofview,themore
residentscaninfluencechange,andsotheauthoritiesareperceivedas
transparentand“good”rulers.Atthesametime,thedialoguerunsasa
pedagogicprocesshelpingtoputforwardtherightquestions,searching
forcommonvaluesbetweenauthoritiesandlocaldwellersinorderto
buildnewrelationshipsbetweenhumans,creatingacommunity—or,
inotherwords,acommunionwithothersandultimatelyacommunion
“with”LakeTurgoyak(geosphere),goingbeyondtheconceptofem-
powerment.14Theecumenicecologicdialogueisnotaboutwhatkind
oftourismTurgoyakshouldfollowandhowtoachieveit,butrathera
fullpoliticallycontestedprocessofcompanioningandcounselingthe
differenthumanactorsinteractingwiththelake(Étienne2010).

Thedifferent intervieweesexpressedtheirenvironmentalcon-
cernsaboutthelake,aswellastheirwillingnesstoengageinabroad
ecumenicecologicdialogue,breakingtheinertiaontheirownattitudes.
Thisisespeciallyimportantinamomentwhenthecurrentlocalau-
thoritiesarethinkingaboutthepossibilityofdeclaringLakeTurgoyak
anationalpark(Lagunov2019).Consideringthechallengesfacedin
thepastbythenationalparksinRussia(NewellandHenry2017),a
longtermriskexiststhatatopdownapproachtakingaspecific“tech-
nocraticartifact”solutionmaynotbringtheexpectedresultsintermsof
environmentalpreservation.Instead,showingthegeoethicaldilemma
asapedagogicprocesshastheconsiderableadvantageofbeingacon-
sciousandselfliberatingexerciseofcriticalthinkingtoreflecttogether
oncommonchallenges.
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Discussion: Exploring the Spiritual Dimension of the 
Noosphere in Lake Turgoyak

Thissectionexamineindetailtheapparentcontradictionbetween
attitudesandvaluesexpressedbysomeinterviewees.Thesecontra-
dictionscouldbeduetothefactthatanattituderesultsfromvalue
rationalizationbutdoesnotnecessarilymirrorthemeaningorvalue
thatLakeTurgoyakholdsforthelocalresidents.Furthertothis,the
sectionelaborateshowthesevaluesaretransformedintoanideology
ofresistance,shapingtheirpopularecologicalresponse.Theinterpre-
tationofthisrealityisthenderivedfromtheconceptoftheNoosphere.

Revisiting the Concept of the Noosphere

Revisitingandenlargingthenoopshereconceptallowsthestructuring
ofacoherenttheorytointerprettheidentityvalueswithinthegeoethical
dilemmaofLakeTurgoyakinordertounderstandmismatchesbetween
valuesandattitudes.Theconceptofthenoospherehascatalyzedmul-
tipledebatesbetweenscholarsonitsinterpretation(e.g.,Bischof2007;
BohleandPreiser2019;GalleniandScalfari2005;Khairullinaetal.
2019;KorobovaandRomanov2014;Levit2000;Moiseev1989;Nord-
blad2014;OldfieldandShaw2013;Rindzevičiūtė2018;SamsonandPitt
1999;Serafin1987;Sikorskayaetal.2016;Torretta2015;Wyndham2000).
Atitsorigin,theconceptofthenoosphereresultsfromthecollabo-
rationofseveralscholarsinthemiddleofthetwentiethcentury:the
RussiangeochemistV.I.Vernadsky,theFrenchJesuitpaleontologist
P.TeilharddeChardin,andhisfriendthenaturalphilosopherLeRoy,
anditmaybeacommonunderstandingthatthecoevolutionarycon-
ceptofthenoosphererelatestohowtheevolutionofthehumanmind
disruptsthebiogeochemicalcyclesofthegeospherethatallowthe
sustainabilityofthebiosphere.Itappearstheconceptofthenoosphere
hastwodimensions:asamaterialcomponentoflivingandnonliving
matter(Vernadsky1945)andhumaneschatologicalevolution(Teilhard
deChardin1956).Thematerialdimensionofthenoosphererefersto
humanphysicalobjectsandprocessesintheirinteractionwiththe
geosphere(BohleandPresier2019)and,thus,togeospheregovernabil-
ity;however,Vernadskyacknowledgedthatthesphereofthehuman
minddevelopswiththeemergenceofhumanselfawareness.This
humanconsciousnessofbeingrootedinacollectiveunconsciousness
ofbelongingtotheWholeasthoughbyS.L.Frank(Bischof2007)and
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C.J.Jung(1969)(McintsohandCarmichael2015),isatthebaseofthe
humanrelationshipwiththegeospherethroughtechnocraticartifacts
thatalterthebiogeochemicalcarboncycle.

Thespiritualdimensionofthenoosphere,orthevaluesthatsustain
technocraticartifactsandtheirtechnocracies,ishelpfulintheunder-
standingofthevaluesthatunderpintherelationbetweenthehuman
andthegeospherethroughtechnocraticartifactsandtheirtechnocra-
cies.Toelaboratethisspiritualdimensionofthenoosphere,theauthor
followstheinterpretationofMargenot(2009)abouttheworksofthe
SpanishphilosopherM.deUnamuno(1902)andalsotheSpanishpoet
A.Machado(1912).15AccordingtoUnamuno,theconceptofintrastory
isthestoryofthesilencedmajorityofhumanswhounderliehistory.
Initsturn,theconceptofintratimeofMachadostatesthatthemain
essenceistheeternalunionwiththeland.Bothtermsputtogetherto
allowtheargumentthatthehuman,throughcollectiveunconscious-
ness, identifieshimselfwithina specific territory that carries the
memoriesoftheancestors,thatisthememoryofthegeosphere,asthe
pathofhumancoevolutioninrelationshipwiththegeosphere.Here,
theideaoftheunionwiththeterritorymustbereadfromacultural
geographyperspective(Lorenzo2006;Rodriguez2006).Theterritoryis
notonlyseenasasociopoliticalconstructoraspaceofpowerbutalso
thatthelandthathaspowerinitself(BerryandNichols2019)andisa
holderofvaluesandmemoriesthatframesanidentity.

TheintrastoryandintratimeconceptsdevelopedbyUnamuno
andMachadolinkancestors’remembrancewithaspecific“geospheric”
place, a historic ecologicalmemorywhere theman is intuitively
selfperceivedlookingforhisessence;thelandbecomesthesymbolic
embodimentofthehumansoul.Spiritualmeaningvaluesbounded
onhistoryaretransmittedthroughidentitythroughacoevolutionary
processduringgeologicaltime.Followingthisargument,theunion
withthelandisformedthroughourancestorsandprojectedtothe
futurethroughthecominggenerations.Thehumanminddeveloped
selfawarenessofthecollectiveunconsciousnessthroughthenarratives
ofpasthumanrelationswiththegeosphereinthepresentandprojected
towardthefuture,whichwouldotherwisebeforgotten.Likewise,the
geosphereholdsthe“livingmemory”ofourancestorswho,inturn,
modifiedthebiogeochemicalcycles:ageologicalhistoricalmemory.
Thecarboncyclebecomesnotonlyabiogeochemicalprocessbutcarries
thespiritualtransmissionofmeaningthatholdsthememoryofouran-
cestorsthroughtheirrelationshipwiththegeosphere;acoevolutionof
instrumentalandintrinsicallyembeddedinheritedvalues(Groenfeldt
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2016)thatdefinetheidentityofcommunitiesinhistory.Therecognition
ofthespiritualdimensionofidentityisaformofrenderingtributeto
ourancestorsandlettingtheirvoicesbeheardforpresentandfuture
generations,bringingtheirmemoriestolife(MilosevichJuaristi2018).
Theirvoicesarethevoicesofthelandtheyonceinhabitedandwerein
communionwith.Expressionsofculturalidentityandfolkloremaybe
referredtoas“ritualsandliturgies”andthehumanrelationshipwith
thegeospherebecomesamysticexerciseofevokingandawakening
spiritualfeelingsconnectingoursoultoourancestorsthroughtheland,
an“icon”thatcarriesourcollectivememories.

Interpretingculturalidentityexpressionsasaspiritualact,our
soulsbecomeinterconnectedwithourancestors’soulsthroughthe
memoriesoftheplacestheylived.Thismysticexperienceconstitutes
thespiritualknowledge(gnosticknowledge)ofthesacred,thewhole
(McIntoshandCarmichael2016).Theland,wherethevoicesofances-
torslie,isnotasacredentitypersebutamanifestationofthesacred
asahierophany(Eliade1959),whichputsusincontactwiththesacred,
withthedivine,withthecreator,acreationforce,aneternallogos,the
senseofselfthattranscendsorwhateverone’sinterpretationofthisis
(PromotioIustitiae2011).

Identity Is Connected Spiritually to the Geosphere through Our 
Ancestors

Whatdoes itmean tobeRussian, andhowdoRussiansperceive
themselvesinrelationtoRussia?SowhatisRussia?Thesebigidentity
questions,beyondthescopeofthispaper,makethepoint,however,that
identitiesandideologiesareconnected.QuotingFranklinandWiddis,
“Identityisnota‘thing’tobeobjectivelydescribed.Itisafieldofcul-
turaldiscourse.Itiseachperson’sselfperception:asanindividual,
inrelationtoagrouporgroups,andbycontrastwithotherindivid-
ualsandgroups”(2004,xi),andthisselfperceptionisalsoaboutthe
selfidentificationwiththeirLand.Thus,thisperceptionisexpressed
byacommonideologythatrepresentscommonrelationalvaluesin
relationtotheland.

Russiansocietyhasaselfperceptionofarenewedstrong“national”
identity(Tishkov2008),althoughthisperceptioncanlargelychange
from rural tourbanareas, fromeast towest, andbetween social
classes.WhileformulatingthegeoethicaldilemmaofLakeTurgoyak
andduringtheinformalmeetings,peopleexpressedastrongsenseof
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Russianselfconsciousnessidentityas,somehow,akindofnostalgia
inheritedfromtheSoviettimesthatisstrongerwithinthegeneration
agedthirtyandolder(meaningthosewhoreceivedaSovieteduca-
tion).Historically,theregionaroundLakeTurgoyakhasbeenanactive
miningcentersincetheeighteenthcenturythathasleftaprofound
senseofidentity,heritage,andtradition(Adeyetal.2011).InMiass(ap-
proximatelytenkilometersfromLakeTurgoyak),thissenseofidentity
isexpressedaspridebythefactthatthecityitselfwasanindustrial
complexforcarandtruckmanufacturingduringWorldWarII,andthis
industrywasvitalindefendingRussiafromitsenemies.DuringSoviet
times,Mashgorodok,therootofwhichmeansmachine(mashina),wasa
scientificresearchcity(aghostcitynamedSKB385)developingmissile
technologyfortheRussianNavy.ProofoftheprideintheMashgorodok
identityistheeventthatcommemoratedthesixtiethanniversaryofthe
neighborhoodduringthesummerof2019,whichincludedpoemsand
songperformancesabout“MyMashgorodok”(МoiMashgorodok)and
neighbors’gatheringsaroundparksandpublicareas(figure7).16 

Figure 7. A commemoration monument in Mashgorodok (the inscription in 
Russian reads: “to the victorious nation . . . to the creator nation”)
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This“spiritual”selfconsciousnessexperienceof“being”isex-
pressedas“belongingto”andthus“havingan identity,”andwas
mentionedindifferenttalkswiththeinhabitantsofMashgorodokand
Turgoyakvillage:“you[are]us”(ty nas),whenreferringtoforeignersas
“them”being“accepted”amongst“us.”17The“us”doesnotsolelyrefer
tothepersonbuttothepersonasbeingpartoftheland,bydevelopinga
Russian soul (dusha),anemotionthatunites“inspirit,”staying“incom-
munion”withtheMotherland(atimelessnessfeelingofbelongingwith
theMotherland)(Berdyaev1918).Thus,theRussianLandorMotherland
constitutesanidentitysymbolthatunitesRussiansinthepast,inthe
present,andinthefuture.Anotherexpressionfromtheinterviewswith
thelocalsthatsummarizesthisspiritualfeelingofunionbetweenthem
andthelakeasamysticexperience(Taylor2009)showsaconnectionbe-
tweenthesoulofthelake(asanentitythatgiveslifeand,thus,isalive
andhasasoul)andthesouloftheperson:“the[soulofthe]lakeasks
(dusha prosit).”Theseideasarerootedinthelogoiorpurposeofthings
oftheOrthodoxtradition(ChryssavgisandFoltz2013;Obolevitchand
Rójek2014)thatparticipateinaneternallogosandenablesthemystic
experienceinhowthelocals“communicate”withthelakethrougha
kindofliturgywhentheywalkaroundincontemplation.

Framing an “Ideology of Hope” around Lake Turgoyak

Thedescribedselfandcommonperceptionofidentityisthespecific
geosphericexpressionoftheRussiandusha,amysticexperienceofthe
communionwiththeRussianMotherlandthroughancestorsandpro-
jectedtothefuturegenerations.Thisidentityisselfandcollectively
perceivedasahope,asexpressedbyoneintervieweewhentalking
aboutthelakeinthepast“beforetherewashopeinthefuture.”This
emotional feeling,analmosteschatological ideal thatdiffers from
utopia(Moltmann1967), framesan ideology:aspiritualresistance
ideologyof“beinginhope”inthepresentasamysticalexercise.This
spiritualresistanceisexpressedbyanotherinterviewee:“insummer
wedonotgotothelake”andcomplementedbyanother:“wego[to
thelake]lateratnightwhennobodyisaround.”However,thelake
remainsinthepeople’sthoughts.Thesefeelingsgobeyondtheinten-
tionofavoidingcrowdedplacesoravoidputtingmoreenvironmental
pressureonthelake;theyportrayanattitudeofreverencetowardthe
lake.Thisattitudeshowsthelocals’restraintinenjoyingthespiritual
contactwiththelake;theyresistthetemptationof“saturating”alake
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alreadyfulloftouristsinthesummer,waitinguntilthelakeisquietto
contemplateitasasymbolofhierophany.

Thespiritualecoresistanceideologyinhopecouldbeportrayed
asapastoralattitude,bothspiritualandpedagogic,thatresemblesthe
kitchentalksduringtheSoviettime(orthedissidentkitchens).Inthe
Sovietera,the“kitchentalks”(kukhonnyii razgovor)weretimesofdebate
insidethe“Khrushchyovki,y”smallapartmentsbuiltduringthe1960s
atthetimewhenKhrushchevwasdirectingtheSovietUnion.The
apartmentsservedtoquicklyaccommodatethegrowingworkingclass
inthebigcitiesandindustrialareas.Intheapartmentkitchens,families
andfriendsusedtomeetandhotlydebatepoliticalandeconomicissues
andreflectonthem.Theywerean“open”spaceoffreedomandcritical
thinkingwherepeoplecouldnotdoanythingtochangethepolitical
situationbutsomehowremainloyaltotheirsouls,atthesametime
spreadingthesemeaningvaluesallaroundtheirrelatives,colleagues
andfriendsandmakingthefeelingofcommunityandidentityeven
stronger.18Nowadays,thesekitchentalkskeepongoinginfamilies’and
friends’gatheringsonthetopicoftheenvironmentalsituationofLake
Turgoyaktodiscusswhatcanbedoneandhowtoimprovethesituation
ofthelake.InMashgorodokandTurgoyakvillage,relativesandac-
quaintancesdeeplydebatetheenvironmentaldeteriorationofthelake
andhowthelakehadchanged,lookingatthepastandremembering
theoldtimeswhenthelakewasuntouchedandclean,andfishingwas
abundant.Peoplealsoreflectonthefutureofthelake,aboutpossible
solutions,andtheskepticismofthelocaladministrationhandlingthe
problemofdoingsomethingaboutit.Thesespacesofdebateconstitute
theongoingconstructionofarenewedidentityofbeingincommunion
withthelake,fromtheancestors’remembrancetothehopeinthefuture
ofpreservingthelakeasaplaceofsocialandspiritualgatheringfor
futuregenerations.ItisinthiswaythelocaldwellersofTurgoyakface
theirdilemma,resistinginhopewithintheirspiritualidentityvalues
whiletakinganapparentattitudeofresignation.Thisviewofresistance
resemblesthatofthetwoJesuitpriestsinseventeenthcenturyJapanin
MartinScorsese’s2016movieSilence(Montevecchio2017),holdingtheir
faithbutdroppingtheirbeliefs(Panikkar,1999),ortotakeamorereal-
isticstand,thespiritualresistanceduringtheHolocaustintheJewish
ghettos.19 

Intheselocaldebates,itisinterestingtoobservehowthosewho
donotascribetothisideologycouldbeperceivedasbetrayingtheir
ownancestorsandfuturegenerations.UsingtermsofRussiannature
folklore,while“betrayers”oftheMotherlandmaydominateandstayin
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powerorbeinfluentialelitesveneratingthetechnopolyidol,thesilent
majoritywouldresist,devotedtoTurgoyakinaspiritualselfpractice
lookingforcredibleepicheroes(bogatyrs).AstheSiberianactivistIrina
Platonovaputsitinaninterviewwiththesocioenvironmentalscientist
O.Yanitsky:“peoplewithoutforestsarepeoplewhohavebeencheated
androbbed.Aforestisn’tjustthetreesoutsideyourwindow.Nature
meansaforestwithanimalsandinsects.YouknowhereIoftenlook
atthesky,becausehereinthecityit’stheonlythingthatlinksmeto
nature.Anotherthingisthatapersonwhoisdeprivedofnatureisalso
deprivedofliterature,andoftheabilitytounderstandit.Suchaperson
can’tbeapatriot,becauseallofRussian...art,painting,literatureand
musicarelinkedwithnature.”20

Thesymbiosisofidentityideologybringsusbacktotheconceptof
intrahistoryandintratime;theidentityframedonourancestorsand
thatextendstowardthefuturegenerationsthroughanevolutionary
processlookingfortheeternalunionbetweenhumanandLandun-
foldinginanecoideology.UsingananalogywiththeTarkovskyfilms
(Robinson2006),ideologiesaretimeless(mysticmoments),transcending
actsofspiritualcognitionwithvaluesthroughwhichweunderstand
theworld.Identityisthesearchofthesoul,whereasideologiesactas
themachineofthesoultransformingtheidentityvaluesthatarefi-
nallytransfiguredintotechnocraticartifacts.Ideologyisunderstood
asanimaginaryofspiritualideasthatunfoldinanarrayofvalues
throughnarratives,beliefs,andmyths,makingothersadheretowhat
theideologyclaims(Žižek1989).Theideologytransportsusandtrans-
mitspowerful“presence”feelingsconnectinguswiththepastthrough
thepresent,bringinghopetothefuture(inasimilarwaytothenotion
of“presencing”ofHeidegger). Ideologiesare identitybasedasan
intrahistoricprocessinaplaceandinanintratime:theland.Theland
holdsapower,anidentitypower,wheretheinhabitantsarepartofthe
place,andtheplaceframesthepeopleinacontinuouscreationofspace
(Lefebvre1991).Onecantraceidentitiesonthemapasexpansionor
retreatofideologiesthatsustainempires,states,andnations.(Franklin
andWiddis2004).Itthusseemstobelogicalthatideologiescanbe
framedunderidentityprocesseswhereachangeinvalueswillinvolve
arethinkingoftheidentityasaselfperceptionwithregardtotheother
individuals,meaningreinterpretinghistoricalfactsfromahermeneutic
perspective,withthecertainriskofrewritinghistory.

Atthesametime,theideologyrepresents—asintratimebased—the
continuousevolutionofthememorybythehumanselfconsciousness
processthatistransformedintothecollectiveunconsciousnesswhen
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lookingforhisessence.Thereisacontinuoustransformationofthe
Motherlandintoanideology.Theidentityvaluesaretransmittedand
transformed in time, throughgenerationsbut, in essence, remain
thesame.Inotherwords,thebigsteppesandthebigforestsarere
interpretedduringdifferentperiods(Kievan,Tsardom,Imperial,Soviet,
andpostSoviet),butrusskaia zemlia (theRussianland),thesymbolic
unboundedlandscape,persistsinessence(FranklinandWiddis2004)
andbecomesrodina.21Thus,theidentityishistoricallybounded(the
intrahistory)intheancestorsbutalsoprojectedtowardthefuture
generationsthroughthepresentgenerationsbyourselfconsciousevo-
lutiontowardthecollectiveunconsciousness(theintratime),thesearch
oftheessence,theeternalboundednesstoaplace.

Conclusions

InthelastdecadestheecologicalsituationofLakeTurgoyakandthe
surroundinglandisunsustainableduetothechaotictourismdevelop-
ment.EnvironmentalactivistsfromthelocalNGOconstantlyobserve
alotofinfringementsandinformthelocal,regional,andfederalau-
thorities,evenpublicizingthesesocialmediabut,generally,itmakes
nodifference.Thiscurrentgrassrootsenvironmentalactivismofthe
populationemergesaslocalprotestactionsagainstactivitiesthatpro-
duceharmtonatureandpeoplearoundthem(Yanitsky2018a);itis
insertedintheongoingecologicaldebateinRussiaasatypeofsocial
protestagainsttheinsufficientactivityofthegovernmentinsolving
socioenvironmentalproblems(Haliy2001).

Inparallelwithastrugglethatconfrontsthepowersthatbe(McIn-
toshandCarmichael2016),runsanuntoldandsilentstory;thehistory
ofMashgorodokandthevillageofTurgoyakattachedtoLakeTurgoyak.
Furtherthanrespecttowardnatureasamoraldutyoranenviron-
mentalethic,localdwellersaroundthelakeexpressstrong,spiritual
ecologicalvaluesthatcloselyrelatetothefeelingofidentity;anidentity
thatisacquirednotbybirthordescentbutbyaspiritualconnection
ofbelongingtotheplace,acommunityincommunionwiththeland.
Valuesareheldinthememoryoftheland,transmittedthroughout
generations,andtransformedintoexpressionsofresistanceinhope
forabetterfutureexpressinganecoideology.“Ecologicalresistance
isanevolutionaryexpressionofselfdefense,anecessaryadaptionfor
reharmonizingtheHumanandnonHumanwords”(Taylor1995).At
LakeTurgoyak,localscontemplateandwalkaroundthelake,paint
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thebeautifullandscape,orwritepoemsabouttheoldtimesinaway
theirsoulsbecomeclosertothesoulofthelake.Theseattitudesare
manifestedinmomentsofpeaceandinnercalm,momentsofreverence
forsomethingthattranscends.Thus,resistanceisexpressedthrougha
spiritualecologicalandmysticaldimensionthatrecognizesourrela-
tionshipwiththegeosphereisconnectedtootherhumans,becoming
acommunityincommunionwiththewholeandhopeconstitutesa
powerfulspiritualinternalforcetoresist,ahopethatisaliving,loving
force(Moltmann1967).

Thisspiritualresistanceasecologicalmysticismisframedinthe
formofidentityvaluestransformedintoanecoideologythatconsti-
tutestheanswerofmanylocalresidentstothedilemmatheyarefacing:
atragicecologicalscenarioversusapossiblefutureinhope.Itisin
theidentityvaluesthathopeissustainedtoachieveapointofsocial
andenvironmentaljustice,harmonizingthehumans’relationshipin
communionwiththelake,anditisfromthisstancethatadebateon
technocraticsolutionsshouldtakeplace.Aninterestingquestionisif
bothpopularresponses,thatofthelocalNGOandoneoflocaldwellers,
cancometogetherintheformofspiritualactivism.“Spiritualactivism
meansthespiritualunderpinningofactionforsocialandenvironmen-
taljustice.Itisanunderpinningbecauseitisnotsufficienttothink
ofspirituality—thatwhichgiveslife—asanoptional“dimension”or
“element.”Ifactivismisnotgroundedinspirituality,itcannotbesus-
tainedinthelongrun:weeitherburnoutorselloutastheoiloflife
runslow”22).

Theunderlyingidentityvaluesintherelationbetweenhumansand
thegeosphereinLakeTurgoyak,asexposedinthegeoethicaldilemma,
areinterpretedusingthenoosphereconcept.Thelatterhasembedded
bothamaterialandaspiritualdimension:thetechnocraticartifactsand
theirtechnocraciessustainedbythevaluesunderpinningthehuman
geosphererelationship.Thematerialdimensioncanbeexpressedas
geospheregovernabilityintermsofhumanimpactsbythedisruption
ofthebiogeochemicalcyclesandtheresultingalterationofthegeo
dynamicprocessaffectingthevulnerabilityofhumanactivities.

Thespiritualdimensionofthenoospheremergestheintrinsicand
instrumentalvaluesthatsustaintechnocraticartifactsintoidentity
valuesthatgivea“meaning”tothepeopleandthelandtheyinhabit.
Thisviewhighlightstheexistenceofsystemicecologicalvalues(Rolston
1988)thatovercometheclassicinstrumental/intrinsicdichotomous
position,givingasenseofspiritualmeaningtothehumans’relation-
shipwiththegeosphere(James2019).Thisspiritualdimensiondefines
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theexistentialsenseofself,theidentityofbeinga“partof”inrelation-
shipwiththewholeortheultimatewhy;arelationthatisagnosticway
ofknowing.Identityreferstothemeaningofhowhumansrelatetothe
geosphereand,ultimately,ourcommunionwiththelandthatholdsthe
memoryofourancestors.Theseidentityvaluesaretransformedinto
ideologiesthat,inturn,transfigureintotechnologicalartifactsonhow
humansrelatetothegeosphere.

Bylookingattherelationsbetweenidentities,ideologies,andtech-
nocraticartifacts,theconceptofthenoospherebecomesanalternative
knowledgeparadigmbasedonspiritualexperiencesandperceptions
of the reality, reconcilinghumanswithhumans and through the
geospherewiththeWhole(PromotioIustitiae2011).Thenoosphere
paradigmconteststheoneoftechnopoly,representingtheAnthropo-
cene(Bellaubi2020)thatreliesonrationalknowledgeandtechnocratic
efficiencyconceptsandisbasedona“technicalmorality”(Ellul1980).
Indoingthat,thenoosphereacquiresculturalandethicalimportance
intermsofecologicaljustice(JesuitSocialServices2018)andspatial
justice(Lefebvre1991;Soja2010)becauseitrelatessocialwithenviron-
mentalissuesexposingtheimportanceofotherhumansasabasisfor
ourrelationshipwiththegeosphere.Intheepochofecologicalwars
(Yanitsky2020),weneedtheactivetransformationofsocietalstructure
butalsothedevelopmentof“anewmorality.”Evolvingtowardthenoo-
sphererequirestheradicalrestructuringofourentirebeing;theshift
ofstandardsandideals,“wherethemainconditionforthetransition
totheNoosphereisthedeeptransformationoftheeconomic,tech-
nocratichumanintotheecological,noospherichuman,changingthe
vectorofcivilization’sdevelopmentfromthematerialintothespiritual”
(Khairullinaetal.2019:716).

GoingbacktoLakeTurgoyak,itremainstobeseenhowtoar-
ticulateanideologyofresistanceinhope,withthedailylivesofthe
people,tocreaterealculturalchangeintheirrelationshipwiththegeo-
sphere.Isuggestacoupleofideas.First,itisnecessarytoundertake
“thelongmarchthroughtheinstitutions”(Dutschke1980),notonly
tosilentlyandintellectuallyfosterthechangeofstructuresofpower
frominsidebutalsoasaselfindividualtransformationprocessand
criticalselfconsciousnessasaformofspiritualactivism.Second,but
notlast,itisimperativetoengageinageoethicsdialoguethatranges
fromresponsibleanthropocentrismandecocentrismviewspassingby
ecohumanistandtheocentricpositions,whatevertheculturalandreli-
gioustraditionsandbackgrounds,becausehowlongwecaninhabitthe
sameEarthwithoutsharingdifferentrealitiesandvalues?
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Notes

1.“EcologicalratingoftheregionsoftheRussianFederation,”Green Patrol,
n.d.,http://greenpatrol.ru/sites/default/files/styles/1._reyting_leto_2018.pdf.

2.“DoSchoolsKillCreativity”Robinson,K.n.d.,http://sirkenrobinson 
.com/.

3.Vernadsky(1998[1926])dividedtheEarthintoenvelopes,orgeospheres,
identifyingtheuppergeospherewiththebiosphere,“namedNaturebyHum-
boldtorGaiabyLovelock”(Grinevald1998).AccordingtoVernadsky,the
biosphereconnectslivingorganisms,thecosmicenergyflow,andthecycling
ofchemicalelements.

4.“ConservationversusPreservation?,”https://www.usda.gov/media/
blog/2016/03/22/conservationversuspreservation.

5.BellaubiandVisscher(2016)pointoutthedifficultiesinassertingstake-
holders’valueswhenworkingongovernanceintegrity,butonlytopointout
“risky”unethicalattitudes.Inthesameway,attitudesreflectapositioningre-
gardingvaluesbutdonotnecessarilyexpressthevalueheldbythestakeholder.

6.“Geoethics,”https://itcube.ddtmiass.ru/новости/;“Ecoengineering
2.0,”https://itcube.ddtmiass.ru/;“TherightquestiononLakeTurgoyak,”
http://www.glagolmiass.ru/articles/society/pravilno_zadannyy_vopros/.

7.“SecretsoftheVeraIslandinLakeTurgoyak,”n.d.,http://earthchronicles 
.com/histori/secretsoftheveraislandinlaketurgoyak.html.

https://www.ted.com/talks/sir_ken_robinson_do_schools_kill_creativity?language=en
http://sirkenrobinson.com/. <<AU
http://sirkenrobinson.com/. <<AU
http://sirkenrobinson.com/. <<AU
https://it-cube.ddt-miass.ru/
http://www.glagolmiass.ru/articles/society/pravilno_zadannyy_vopros/
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8.“TheEasternSiberia–PacificOceanoilpipeline,”n.d.,https://ejatlas.org/ 
conflict/thepipelineeasternsiberiapacificocean.

9.MiasspeoplewhobathedinTurgoyakarecoveredinstrangespots,”
n.d.,https://miasskiy.ru/20190720miasczyiskupavshiesyavturgoyakevnov 
nachalipokryvatsyastrannymipyatnami.

10.“MountainousUralsBiosphereReserve,RussianFederation”April
2019.https://en.unesco.org/biospherereserves/russia/mountainousurals.

11.https://vk.com/saveturgoyak.
12.Inthiscase,tofacilitatethecomprehensionofthedilemma,theterm

protectionincludesconservationandpreservationtoexpresstherecognition
ofLakeTurgoyakasacommonbeing.

13.EnvironmentalactivismassociatedtotheRiseof“CivicSociety”in
RussiawasinthepastaplatformtobringforwardthecriticstotheSoviet
regime(NewellandHenry2017)andstilltodayagglutinatespeopleofdifferent
politicalviewsbutwithacriticvoiceagainstthegovernment.

14.Communioncanbeunderstoodasecumenicparticipationtobuilda
community.

15.Thisinterpretationiscloselyrelatedtotheideaofsobornostdeveloped
bySlavophileRussianphilosophersbetweenthenineteenthandtwentiethcen-
turiesanddescribedinBischof(2007).

16.“MyMashgorodok,”n.d.,http://miasslib.ru/2019/07/02/.
17.Thisexpressiondoesnothaveaverb.Thereisanimmediateidentifica-

tionoftheindividualwiththecommunityandwiththeMotherland.
18.Source:“Dissidentkitchens,”n.d.,http://www.kitchensisters.org/

hiddenkitchens/dissidentkitchens/.
19.InHolocaustterminology,“spiritualresistance”referstoattempts

byindividualstomaintaintheirhumanityandcorevaluesdespiteNazide
humanizationanddegradation.Suchunarmedresistancecameinmanyforms,
religiousandnonreligious,cultural,andeducational.“SpiritualResistance
DuringtheHolocaust,”n.d.,https://www.yadvashem.org/articles/general/
spiritualresistanceduringtheholocaust.html.

20.“Russianenvironmentalism:Conditionsandprospects,”n.d.,http://
gadfly.igc.org/russia/rusenvt.htm#N_18_.

21.Thereisadistinctionbetweenrusskaia zemlia asageographicplace,the
landoftheRussians,and rodinaorthebirthplace,theRussianMotherlands,
butthatbecomeasingleideabyidentityideologysymbiosis.

22.“SpiritualActivism:LeadershipasService”n.d.http://alastairmcintosh 
.com/spiritualactivism/

https://en.unesco.org/biosphere-reserves/russia/mountainous-urals
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